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jthe resumption of these studies. We hope for it soon. May it be carried
forward in a peaceable fashion!

A mere glance at the titles of the various works and studies, printed -
-the Bollettino of the Society and in Studi Cateriniani reveals at once
5 ow the various authors have, in their considerations of the Sienese
Baint, concentrated upon her exterior aspect, which is her social work,
rfather than on her essentially mystical personality. Getto, Valli, and
fore recently, Levasti (we have not yet been able to secure the recent
work of Fawtier, done in collaboration with Canet) have penetrated
fnore deeply than others into the study of Catherine’s soul, But no one
his made the effort to study her as she stands revealed in her mysticism
and her work from a historical viewpoint.

i1t is preciscly that study which we are preparing and which, in its
own time, will render results, Here we confine ourselves to the deline-

ation of the Sienesc saint’s personality as revealed in the sources most
frequently cited. '

The Mystical Personality of St. Catherine
of Siena

Trae Rear, St. CATHERINE

MPLICIT in any approach to great souls, especially the saints, 1
abiding realization of their superiority. Today, more than ever
the midst of the spiritual decadence in which we find ourselves, mazk
kind seeks contact with eminent men and their works. Its purposeZis
the acquisition of 2 general and practical knowledge of their spiri_ﬁE
values, and self-discovery through friendly contact with those who. "
especially equipped to pass on what each of us desires a.nd sc?ks vainly
- elsewhere. As happy, then, as it is timely, is our consideratuon Olf_.’{ ;
Catherine. Even after the lapse of six centuries this Dominican terti ;
is the same vital and pulsating force so familiar to her contemporari
through her numerous writings. ‘ .
That still current tradition of sympathy, paid her by those in
upon bettering the lot of mankind here below, is. outs'id.e the scop ' _'
the present investigation. Fearful of having abdicated its prerogatiyc
. over the works and biography of St. Catherine, criticism ha:s'succe
ed, especially in the book of M. Robert Fawtier, in discrediting b? 'l_
‘Thus, among students of the saint, there has arisen a chorus of reacn
and counter-reactions, all of which have contributed to some
conclusions, As Pére Mandonnet expected, “particular points of dg J."“
have been set straight”; but Catherine has suffered no lessening of g
personal greatness. - B
One cannot but regret the damage caused by the war in the suspery
sion of the efforts of the International Society of Catherine Studies
the University of Siena. The present gloriously reigrﬁng Pontiff’.s 50
emn proclamation of Catherine, together with St. Frzfnms.of Asts1s‘
the principal patron of Italy, has not served as a sufficient incentive g

Mysticar PrrsoNarmry

y the term “mystical personality” we do not restrict our treatment
:a single aspect of Catherine and her work; rather would we pene-
e to the very essence of her life of grace. We exclude not only the
ariqus titles applied to her personally, such as author, politician, and
ers of a similar nature, but also everything she shared in common
""th other saints. For us, “mystical” corresponds to “saintly”; hence,
nystical personality is the equivalent of personal sanctity. Every saint,
;2. matter of fact, being an individual person, is likewise an individual
ghystic, distinguished by his own individual spiritual traits.
4In such a treatment of St. Catherine of Siena we shall restrict our-
Selves to two types of relevant documents: her works and her biog-
Taphy, written by Blessed Raymond of Capua, who was her confessor
ind, like herself, 2 Dominican. (That biography has served as a basic
work for all succeeding authors of the saint’s life.) These, then, are the
tural sources for the study of Catherine’s mystical personality,
‘Blessed Raymond was not the saint’s first confessor. Instead, he suc-
Ceeded Thomas de la Fonte in 1374, when the saintly tertiary was about

i
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Upon several subsequent occasions, Jesus Christ espoused her to Him-
elf “in faith,” but she vanquished both her interior and exterior foes
g by the blood.” One day she gave her clothing to 2 poor person; and
pduring the following night her Spouse again appeared to her. With
gHis own holy hands He drew from the wound in His right side a
"arment, the color of blood. On another occasion she did violence to
jher nature by drinking pus from the wound of an ulcerous person
bwhom she was tending. And during that night, while she was at prayer,
the Savior appeared and said: “As by that act thou hast penetrated
b eyond the bounds of thy nature, so shall I give thee a drink surpassing
jcvery human custom and the whole of nature.” Placing His right hand
pqn the virgin’s neck, He gently drew her toward the wound in His
i_.lde, saymng: “Drink, My daughter, of the drink which flows from My
heart; by it thy soul will be filled with every sweetness; and thy body,
e:'spiscd for Me, will also be wonderfully filled.” Aware that she had
jthus been afforded access to the very Source of life itself, she put her
';outll to the most sacred wound of Christ’s body—and even more with
hat mouth of the spirit—she drank, with as much avidity as abandon,
| c ineffable and inexplicable divine drink. Finally, at a sign from the
Cord, she disengaged herself from the sacred spring, surfeited, and at
the same time replied, “Satiety wearies neither spirit nor the thirst for
suffering.” This action was repeated several times.

From that time she no longer ate as before. The desire for Holy
mmunion increased in her, and she was continually occupied in actual
contemplation. So complete was her contact with the Creator that the
ensitive part of her nature was as if suspended, preventing external
activity for an appreciable period of time. On one occasion she be-
9ught the Lord to prepare her for the worthy reception of the Sacra-
‘_‘ént of the Altar; “She felt as if there were falling upon her soul an
pundant rain, much like a river, which was neither water nor any
other ordinary liquid, but rather blood combined with fire.”

g Finally, on the same day, this event occurred: after Holy Com-
inunion the Spouse crucified Catherine with Himself and He imprint-
€d. the stigmata upon her body. This summit of the Christian life, not
.pinpatible with our present state, never left her. The Savior Himself,
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twenty-seven years old, and had been so designated by the General
Chapter of the Order of Preachers, held that year in Florence. It i
necessary to keep this in mind, inasmuch as Catherine’s biographer hady
not enjoyed first-hand evidence of all the mystical phenomena of whichf
he wrote in his Legenda Major. Thus he merely recounts facts, record-3§
ed in various notes—-now unfortunately lost—by Thomas de la Fonte!}
who was 2 relative as well as a friend of the saine. We shall utilize those}
facts which are concerned with Catherine’s mysticism, that is, her “int
mate personal experiences,” as the basis and principle of her doctrin
position. ' X

CATHERINE’'S MysTicisM as Revearep i Her BrograrHY

Although her biographer accords great importance to her first vis
which Catherine experienced at the age of six, that vision does not seeifiy
to be an exact indication of the direction in which the little girP’s lifé}
was at that time clearly tending. While proceeding down the Valley
Piatta toward her home, the child saw, upon the Church of St. Domin
ic, which was facing her, a throne on which was seated Jesus Christd
garbed in pontifical robes and extending His hand in the act of blessing}
her. After this vision, the biographer describes the change in the child’s
manner of life: her mortifications and penances, her fasts and her s
gles against temptations from within and from without.

In our consideration of the saint, whatever happens always has ‘
external occasion; from it follows a temptation of the devil or a gddﬂ
deed of Catherine. The hagiographer presents the following as a decisive]
fact. The saint had just vanquished a violent temptation by severalf
devils. After their departure, on high appeared a great light, whic
illumined her small room. By it she saw Christ crucified, covered "';
‘blood, as when He embarked upon His holocaust of Himself.
addressing the holy virgin from the cross, He asked: “Catherine, My}
child, seest thou how I have suffered for thee? Fear not, then, to enduf
suffering for Me.” From that moment, according to the hagiographer’s}
account, Catherine's mystical experience is unalterably fixed; althougt
not yet completely determined, it is always inseparably to the blood of]
our Redeemer. K
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ttle things no less than in those which are greater, the soul discovers
greatness of the Trinity, for in everything it discovers power,
owledge, and clemency. If the Trinity had not the power, had not
wn others, or willed things, they would not have been created. But
fthas the power, the knowledge, and the will; and for that reason, has
B eated all things.

d, in consequence of creation on the part of the Trinity, creatures
bliged to render to God what He expects of them, and in the man-
established by Him. Nothing can be plainer than that.
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Tue Trmwiry 1N Gob

God is the Trlmry Father, Son, and Holy Ghost; He is one in
essence and triune in persons. ThlS divine essence is power, Wlsd i

and clemency to the Holy Ghost. “I beg Thee, then, O Go
Thou canst do everything and knowest and willest all things -
power, eternal Father, the wisdom of Thy only Son . .
clemency of the Holy Spirit.”

Catherine passes over the indivisibility of the three divine pcré
the identity of the divine Being. However, in attributing to e :
peculiar mission, it is never her intention to separate or exclude
from the others. Isolated attribution permits her to approach
divine person in particular and to penetrate, in a certain way, to,
riches which are proper to the being of God. This fact is demonstr
by the diverse symbols of the Trinity which the saint uses. Th 7

Tue THEME oF THE TRINITY'S TRANSLATION OF ITSELF
IN CreaTiON: Love

' the mysticism of St. Catherine a special significance is attached to
teaching on love, as the theme of God’s role in all creation. It is
d', the Trinity, who created with the power of the Father, the wis-
fom of the Son, and the clemency of the Holy Ghost. Although
atherine was well aware of the “non-existence” of creatures, in them-
es before their creation, once they have been created they con-

ed to the image and likeness of the Trinity. Just as the Creator is

[

er in the Father, wisdom in the Son, clemency in the Holy Ghost,

Creatures 1v THE DiviNg TRINITY igeach creature a reflection of Him in its essence: through its power,

he Father; through its wisdom, of the Son; through its clemency,

Even before their appearance outside It, creatures were present Ingtig Dfithe Holy Ghost. “The creature is completely saturated with Thee,”
Trinity: in Its power, wisdom, and clemency. God beheld them @ o s Catherine, “and Thou with it, by creation, by the force of Thy
Hlmself was smitten with love of thcm drew them from His bosor _ by that fire with which Thou didst create.” Fach creature has

i uqd its place in the universe to the extent that it finds itself subject
united to the being of the Holy Trinity in its own being, as in the
fise of its own pecuhar power, wisdom, and clemericy.

€ The saint does not say so expressly; meanwhile she assumes the fact,
gether with its doctrinal position, which is reasonably interpreted
givs: the Trinity is God, that is power, wisdom, and clemency; but
®od is powerful in the Father, knowing in the Son, clement in the
ny Ghost.

[Thus, created reality itself, determined by the creative operation of

and created them. Before this creation, creatures were, of thems
non-existent. Nevertheless they existed in the Tnmty, which, by &
ing them, has given to each its proper place in the universe. By
of emphasizing their absolute dependence on the Creator, the:
existence” of creatures is insisted upon by Catherine: whether muc
little, whatever is theirs is a completely gratuitous gift of God. He
to the divine liberality there corresponds an obligation on the pa
the creature, which obligation is never made void. E

Wherever the soul directs its gaze it is made aware of that obliga
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the Trinity, is possessed of its own distinctive appearance. As a matteq
of fact, it is like to God and adjusted in the-universe, if it maintains
itself in subjection to God and remains united with God with clemency;
and in the Holy Ghost. As the being of the Trinity terminates in thej
Holy Ghost, who proceeds from the Father and the Son, who is sub
sisting Clemency, as They are subsisting Power and Wisdom; so té
does the creature’s perfection—in that order which has been stampé 'f
upon it by the creative Trinity—find its fulfillment in a clemency pro :
ceeding from a likeness to the Holy Ghost, together with the powc
and wisdom which are attributed to the Father and the Son. Here weg
have come to the very core of Catherine’s mystical teaching. Whoever}
would understand her mysticism of love must reach that source.

In all creatures can be found this likeness to the creative Tnmty, [
in man especially. As a sign of his peculiar supremacy, man is God’
very image. To that fact the saint attaches a special significance; thert}
can be little doubt that this is an essential point of her mystical positi
as set forth in her teaching.

it may retain and preserve what the understanding beholds, cornpre-
b ends, and knows of Thee, infinite Goodness, even as it parficipates in
the understanding of the wisdom of Thy only-begotten Son—and Thou
Jhast given man his will, the sweet clemency of the Holy Ghost.”

3 Being a vital thing, that image has two functions: to be like to God
fand to achieve union with Him, through believing in that likeness. It
akes man like the Trinity, by the powers which are in a soul, while
the anuty unites man with Itself so that he may “believe”; in other
Words, in order that the memory may resemble and unite 1tself to the
®Father, to whom is attributed power; that the intellect may resemble
Pind unite itself to the Son, to whom wisdom is attributed; and in order
fhat man’s will may resemble and unite itself to the Holy Ghost, to
Fwhom clemency is attributed, which is the love of the Father and the
§Son.

¥ Catherine was struck by the sublimity of the Creator’s gift to man,
fmaking him in the image of the Trinity and showering upon him His
boifts with so tender 2 bounty. “In the garden of Thy heart was man
genclosed, eternal Father. Thou hast drawn him from Thy Holy Spirit,
as a flower, truly distinet in the three powers of his soul. And Thou
& last sown in each of these powers a seed, so that we may be enabled to
brmg forth fruit in Thy garden, rendering back the harvest which
hog hast likewise given. Thou hast made that tree free, Thou hast
gwcn it branches which are the three powers of the soul: memory,
funderstanding, and will. And what fruit hast Thou given to memory?
¥ To remember. And to the intellect? Discernment. And to the will?

13

Elts fruit is love. O tree, planted in unsullied purity by thy Planter!

Man 1N THE IMAGE oF THE TRINITY BY NATURE

Without any equivocation, Catherine demonstrates her understanding}
of the human soul: “When I examine, in Thy light, the being Tho
hast given us,” she declares, “I observe that Thou hast given us a con’}
formlty to Thy image and likeness, to share with Thee, eternal Tnmty, g
in the three powers of the soul.” In what sense the word “power” isH
used matters little; it is certainly in accord with the technical terminol<}
ogy of mystical theology.

. The Creator was moved to create by love, which is the clemency
the Holy Ghost. In declaring His intention He made use of two form
ulas of speech: for lower creation, “let it be done”; for man, “let
make man to our image and likeness.” As God is one in the Trinity,3
so the soul is one in three separate potencies; hence it is like to an imag'e
of the Trmity “Thou hast given him the form of the Trinity, eternall§
Godhead, in the potencies of his soul; by giving him memory, to gwe
him Thy form, eternal Father. Yes, as Father, Thou dost possess and
preserve all things in Thyself. Thou hast given man his memory so that3

2

Maxn v THE IMAGE oF THE TRINITY BY (GRACE

In her prayers Catherine does not explicitly state, as elsewhere, that
tthe theological virtues are the three powers of the soul elevated by
'grace: faith corresponding to the understanding; hope to the memory;
fand charity to the will. She takes this for granted on the part of her
aisciplcs and speaks of a “flowering,” when the soul, through the use of
Its proper potencies, is called upon to yield the “flower of glory.” She

P
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expressly terms grace, which is the bud or beginning of glory
“flower.”

The movement of “transition” from creation of non-being to-

tion in the likeness or image of the Trinity ceases only with the achieyes

ment of its objective: to give glory to the Creator in its progress-:
in the fulfillment of the end for which it had been created. Man This

know whence he came, where he is going, and especially why he i Q-—

his way. To be aware of the begmmng and the end and the wa
arriving at his destination is to join the powers of the soul to the p
sons of the Trinity: the memory to the Father, completely conscxo
of Himself as, first, the source whence flow all things and, also, o
same function for the divine persons of the Son and Holy Ghost
intellect to the Word, the Son, understanding everything perfectl
its order of resolving all created things to their appointed end, w
is the same principle ordained by the wisdom of the Word; the willit

the Holy Spirit perfectly rendering love and clemency and know '-‘ig

the theme of creation and of all graces. Thus does divine clem
make man happy and blessed, ‘

Between the Creator and the creature there is a certain commu
of nature, endowed with grace, by which not only is the Trini

man, but man also is in the Trinity. His fullness, which is happinesy

is realized in the Trinity alone: at such a time his i image is perfec %
itself. Such was the objective of divine grace as conferred upons 5‘
human race in the persons of Adam and Eve.

Tre Ruiv oF tHE IMAGE oF THE TRINITY THROUGH SIN -

But the saint, contemplating the facts, is saddened. “And if I look
Thee, the Light, O eternal Trinity, I
which is grace, through his own fault, because he was neither suffic
ently capable nor was he able to render Thee glory in the manner
to the end for which Thou didst create him. Hence, through his

o

ure Thou hast not received glory in the way which had been ordam

by Thy truth.”
If man, enriched by grace, had not sinned, the Trinity would Gy
revived in him, replenishing him with its happiness; but through i ".

see that man lost that ﬂo (o

)
i
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ance he sinned. In effect, all sin arises from an ignorance of the pres-
ce of the Trinity in himself and himself in the Trinity. Catherine
\v herself as a sinner when she declared: “I knew neither Thee in
i yself nor myself in Thee, eternal God. It is wholly the ignorance of
enseless men when they offend Thee, for had they but known this,
f ey could not have but loved God. Such ignorance proceeds from the
mrivation of the light of grace, a privation Whlch comes of the cloud of
§ nsrble self-love. There is the root of all sin.

¥So far as sin is such a pmvanon of grace and one’s natural good, it “is
ot ; in a real sense it is “non-being.” As a matter of fact, before the
& eatlon, the creature “was” in the Tnmty and “was not” in itself.
Once created, it is no longer God,; it “is,” so far as it has received from
the. Creator and is dependent upon Him. Then, whoever loves and
f)'rks through God, loves everything created by Him, for all things
i'e. good and deserving of love, “sin alone excepted,” which, not com-
g' from Him, is unworthy of being loved. On the other hand, grace
poistrengthens the will that “neither demon nor crearure' can conquer
riless we are willing””: that is, free will in the hands to whom force has
Been granted does not give consent,

But man, of the good tree that was produced by the Trinity, aban-
ncd innocence and fell into the disobedience of Adam. And “the
Free of life became the tree of death.” The Frinity, nevertheless, as if
ebnatcd with love and infatuated with its creature, observing that
u’l at tree could yield only fruits of death by reason of its severance
rom divine life, furnished the remcdy with that same spirit of love in
h1ch It had undertaken its creation. And that remedy was the graft-
»'h r of divinity on the dead tree of our nature.

BiThe garden of the Trinity was closed to man, and no one could
" ivc God’s fruits. So the Word, the only-begotten Son of the Father,
made the doorkeeper into whose human hand was entrusted the
ne key, until the two, united, might open together the door of
fivine grace. Divinity would not of Itself open the door without
'i" amty', which had closed the garden of divine grace by the first
fiin's sin, nor could simple humanity open it without divinity, since
. work was finite, whereas the offense had been committed against

i~

it
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divine goodness. From the fault had followed the punishment;.th
was simply no other adequate means as remedy for humen failure.

ST. CATHERINE OF SIENA 7 279

e personal mission of the incarnate Word, the atonement for the
f mankind is accomplished in the name of Jesus Christ and is the
ant of His blood. “Thy mercy had been unwilling that the spotless
Ramb should atone for humankind with but a single drop of blood,
'iher with the suffering of a single member only; but rather with the
Mitfering and the blood of His whole body, so that He might make
Bsfaction for the whole of humanity, which hath offended Thee. As
¥e.see that Thy creatures offend Thee, some with their feet, some with
i hands, some with their head, and others with every member of
tir bodies, so had the human race offended Thee with 2ll the members
its body. And so, also, because every fault declares itself through
will-without which there would be no fault—and since that will
Eontains within itself the whole body, therefore the whole body offends
ilce, For this reason Thou hast willed to render satisfaction with the
il 'fble body and every drop of Thy Son’s blood, so that He may be
gabled to satisfy fully for all by virtue of His infinite divine efficacy,
Bhited to finite human natare. OQur humanity has endured the penalty
firough the Word, and divinity has accepted the sacrifice.” Here
Gatherine has hit upon the heart of the matter; she has proclaimed the
¢ of her soul, her mystical life. Henceforth the ultimate implications
er teaching are nothing more than conclusions from the principle
dyslaid down.

ReNEWAL IN THE BLoop oF Jesus CHRist

Mary was the instrument of humanity’s union with divinity thro
the incarnate Word. She is the book wherein was inscribed th
covenant of the human race, the wisdom of the eternal Father; an
manifested man’s force and freedom. “I declare that man’s di
declares itself, because in contemplating thee, O Mary, I trace
Trinity, inscribed by the finger of the Holy Ghost, and formi 5 s
thee the Word incarnate, the only-begotten Son of God. God: )
inscribed the Father’s wisdom, His very Word. He has inscribe
(Father’s) power, because so great a mystery had demanded mlgh
its making; and He has inscribed the Holy Spirit’s clemency, by whx g
alone, through grace and divine clemency, the mystery had bEeQ
wholly ordained and accomplished.” A new plant to which we‘ i
indebted for the fragrant flower of the Word, who had been so
within her, Mary is a fruitful field. She is the soil and the plan
who redeems the human race.

In the incarnate Word, Catherine beholds the grafting of divini
upon humanity and exclaims: “O sweet and mild graftmg' That
exalted sweetness, hast deigned to unite Thyself to our misery; ThoW
brilliance, with darkness; Thou, wisdom, with folly; Thou, life,
death; Thou, the Infinite, with us who are finite! Who compelled Theg
thus to restore life to man after the creature had done you such m
strous injustice? Love alone . . . together with that engrafting by whith
death has been vanqulshed Was Thy charity satisfied in having accor}
plished that union with it> No, Thou, eternal Word, hast watered: tha

tree with Thy blood!” d in the light furnished by God’s grace, they know.

Catherine had come to the point of crying out in anguish of soul ang pIf man examines into the greatness of the Trinity, all the flights of
so she does not hesitate to exclaim: “O eternal blood, eternal 1 declar iis:soul are nothing but a dark night in comparison with the light of
because Thou art one with the divine nature.” She knows no separauo fhie sun; or as the moon in contrast to the sun, since mortal baseness is
of the incarnate Word from the divine nature of the Trinity, for shg ’capable of once again achieving immortal grandeur. Man is unable to
was loath to disturb a continuity, to her so precious, which flows fro ‘ehold the Trinity in its essence; although he can taste of It and examine

the Creator and enters intimately into every creature. Itin a mirror, “by means of Jove.” And this vision is in the perfection
.

=

Sinrur. Man Knows Gop's MyYSTERIES THROUGH THE
RepeEMER’s Broon

e Trinity is lofty; man is infinitesimal. His lowliness does not
ccnd to God’s greatness, “except when the affections and the under-
inding, together with memory, rise above the lowliness” of humanity,
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‘the blood of Thy Son, who, for our saIvanon has sped like a lover
10, the ignominious death of the most holy cross.”

Jn this Word, exalted, eternal Trinity, inestimable Love, Thou hast
ealed Thyself and Thy truth to us by means of Thy blood. For we
fave seen Thy power, with which Thou hast been enabled to wash
y our faults in the selfsame blood; and Thou hast shown us Thy
wisdom, with which Thou didst use Thyself as the bait of the God-
i#4d; Thou hast laid hold of the demon and withheld from him the
uence he exerted over us. The blood likewise shows us Thy love
find. charity, since with the fire of love alone hast Thou redeemed us,
%‘-‘e no need of us.”

280 ' CROSS AND CROWN

of charity in proportion as one is able to see pcrfectly the ¢
divine charity, not of course, after the fashion of genuine conn
who are the blessed in heaven, but to the extent that is proper-
grims upon earth, 4
Catherine herself explains her thought by revealmg when and%HGN
the effect of charity was brought about: that it had happened when a.__u
great Healer, the only-begotten Son of God, became incarnate;: #i3
the spouse of the divinity, the Word, was made one with the spou
our humanity by means of Mary. She had clothed the erernal Sp
in her very own humanity. But that union and that love were;
notable extent, concealed; as yet, souls did not sufficiently conside
greatness of the Trinity. Only at the time of the Passion of the {Through the union of the divine with the human nature, the blood
did they arrive at a perfect knowledge of the effect of charity i bf; the Word is eternal; it renders satisfaction to the Trinity for the
light of grace. “Then,” declares Catherine, “the flame hidden u det ST -of humankind, it manifests to all men the effect of divine charity,
our ashes began to show itself fully, with the result that the souP’s aff fizcch more by means of its work, the Trinity Itself.
tion was drawn to higher things, and both the eye and the understaiid
ing contemplated the flame. Thou, eternal Word, didst will toB08
raised on high, whence Thou didst demonstrate love in Thy very blodd!
in that same blood hast Thou shown. Thy mercy and Thy bounty.3i} ’r"!h
that blood, too, Thou didst prove how grievous and how weightygs
man’s offense against Thee; with that blood Thou hast cleansed f' ‘.
image of Thy spouse, the soul, to which Thou art united throughsth\
union of divine nature with our human nature. In that blood Thou " i
reclothed the soul after it had been stripped; with Thy death Tho

Tur Reprrmrer’s Broop v THE CHURCH

1o the soul of Catherme the crucified Word is in reality the tree of
ife. It has been planted in the vcry center of the garden, which is the
Church. Which garden, furthermore, is built upon the blood of Jesus
Christ and watered by the blood of His martyrs, who have courage-
usbr pursued the sweet scent of His blood.

_Accordmg to yet another symbol, the Church is a cellar wherein is
to-be found the precmus blood and that of all the martyrs. The keys

hast restored to man his life.” 0f this cellar are in the keeping of the cellarer, who is the pope, the
Having spoken thus, Catherine gave the cause of all the eﬁects v icar of Jesus Christ. In this same cellar of Holy Church are the sac-
principle of all her conclusions. “O eternal Truth, what is Thy teac fiments, which have their efficacy “by virtue of the blood” shed by the

l' edeemer on the cross. Nor can we consider such a figure fantastic
y hen we recall that all the Church’s ministers “must administer the
lood and body” of the spotless Lamb.

§ Not only has baptism its peculiar power from the blood of Christ,
ut penance as well: “Thou hast, moreover, recognized in Thyself
I" hat, following upon the mﬁrm1ty from which Thou didst deliver us,
jiman should again fall into sin through his own shortcomings; neverthe-
ess Thou hast left him a remedy in the holy sacrament of penance, in

ing? and what is the way by which Thou wouldst have us come to i
Father, by which it would be most proper to arrive at Him? I knov
other way than that which Thou hast paved with the true and genuing
forces of the fire of Thy chanty Thou, eternal Word, hast beatels
that path with Thy blood; it is the way.” “O eternal Godhead,..an
what shall we say of Thee? And what judgment shall we give—W8
against Thee? We shall declare our judgment that Thou art our swe
God, who wills naught but our sanctification; that is clearly eviden 1td

T
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which the minister poureth upon the face of the soul the blood-offfl
lowly Lamb.” Nor could she speak of the Eucharist without recs
His blood: “O fire of love, was it not sufficient for Thee to have
us in Thy image and likeness and to have re-created us to graceif
Son’s blood, without having given Thyself for our nourishment;
who art God, the divine essence itself? The body could not hav
given without the blood; neither could body and blood have been_"."
without the soul of the Word, nor the soul and body withou
divinity.” :

Nevertheless the resemblance to a process of grafting must :
for this purpose, remain the most traditional and efficacious, no
much that of the Incarnation as that of the body of the incarnate q W
upon the tree of the cross. “From that grafting proceeds the bl
which, by its union with the divine nature, gave us life. In virt?é
that blood we were cleansed from sin through the sacraments, Wlﬁ
Thou hast deposited in the cellars of Holy Church, entrusting theg
keys and custody to Thy vicar on earth.”

‘That tree which is man died through sin; he was a tree of death.
by its own warmth the blood enables that same tree to put forth k
if man, of his own free will, grafts himself upon the tree of life, a'-.
the Word incarnate. Thus does he unite himself to God and kmt‘ I3
heart in affection, binding and hemming in the very engrafting i.
the bonds of charity, and pursuing His teaching. Neither are wei"}q D] 8
nor ought we to follow the Father, since the penalty does not fall upony
Him. Rather should we be conformed to and engrafted upon Jesus
Christ by means of sorrows, crosses, and holy desires. In such a -1
through Him who is the life, are produced fruits of life, issuing i}i
Him, since He who created ws without our help, is unwilling to sg
us without our help. .

“When we were grafted upon Thee,” declares Catherine, © 19
branches that Thou hast given to our tree, bear their fruits. The mé
ory is filled with the continual recollection of Thy benefits; the und 3
standing reflects upon Thee; and the will wishes to love and to p
whatever the understanding has seen and known. And so one bran_j
proffers its fruits to the other through the understanding which mal
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in Thee; the better he knows himself, the more he hates himself;
15, his sensuality.” “O Love, unspeakable Love, the things Thou
fast accomplished in creation are marvelous. And if Thou, eternal God,
ol ile man was a tree of death, didst restore him as a tree of life, grafting
ity very life upon him (although many men, on account of their de-
1 produced only fruits of death, because they are not grafted upon
ihiee, eternal Life), so now art Thou able to provide for the salvation
pgmankind what today I see grafting itself upon Thee. However,
" ly all continue dead in their own sensuality, and no one comes to
1¢; source wherein he may find the blood to water the tree.”

gThe soul grafted upon the tree of life is the recipient of a great
fcasure and depth of dignity and enlightenment, The soul’s three
Ities present their fruits to one another. “And whence dost thou
iénive, O tree, these fruits of life, since of thyself thou art sterile and
le3d? From the tree of life, for if thou hadst nor been grafted thereon,
‘u.shouldst be incapable by thy strength of producing any fruit,
geing nothing.” The incarnate Word has accomplished within us the
é_cts of fire, of love, of light, and of prompt obedience. By virtue of
¢ grafting of His divinity upon our humanity and of His body upon
0 wood of the cross, He has given them to us. '
oever is possessed of the light of grace, freely given to every
8liristian at baptism, thus regards the Church and its mission. Grace
NMeanses the soul of original sin and furnishes sufficient light to lead to
e‘:}},ﬁnal goal of happiness, unless one’s eyes, enlightened by faith
dirough baptismal grace, are blinded by the malice of excessive sensual
Bve,

> To Persecute THE CrurcH Is To PERSECUTE THE Broop
B
'.ecause the Church is rooted in the blood of Jesus Christ, every
émy of the Church is likewise an enemy of the blood, the fruit of
ce of the cross: the incarnate Word itself. For love of us He
Mafted Himself upon two trees: upon our human nature, that He
fight unveil the invisible truth of His Father; upon the tree of the
N6ss, to make known the truth of His Father’s will. The result of

B
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that graftng was the blood which, by reason of its unior} \:n.t
divine nature, has given man life. For that reason the blo?d is Lk
fruit of two trees”; working through the sacraments, His powe!
ifies from sin. It is locked within the cellar of the Church, kept
lock and key by the gentle Christ here upon ea.rth, the po;‘)‘e. g
" Among the Church’s persecutors first place is held I?y false, CHES
tians.” “These, my Lord, are the persecutors of the fruit of Thy .
which is Thy blood—and especially those w'ho have rebelled 2
Thy cellarer, with whom is stored Thy prefnou's blood and the ol
of all the martyrs, which has no value save m virtue of Thy -
Catherine, mystic of the Son’s blood and enamored of’ the Fat g
work, is deeply disturbed by every deed of the Church’s persecutcy
and prays thus: “Turn, merciful Father, turn the eye of Thy ﬁnr
on Thy Spouse and Thy vicar upon earth.; shelter him undeglt e.-{_
of Thy mercy, so that the proud and. \iVleed may be una ef to;s
him. And grant me the grace of distilling Thy blood and o po}
forth the marrow of my bones in the garden of Holy Church. I-: \
a body, I offer it to Thee, I return _it to Thee; behold the ﬂesh, bc :
the blood; may my veins be pierced, may my bones be destroy
r those for whom I pray.” B

ﬂui?bszl’: iafccl) not been the mystis of the blood of Jesus Christ i
Trinity, where would Catherine have agq?ired sutfh ardor of 'ek_ !
sion? Everything that pertains to the Trmlt.y perta.med to her ki «
in the blood of her Spouse. Hence it is possible, v-v1thout fear O.f f
to understand the personality of St. Catherine of .Slena from. an exdfil
ation of her prayers—and express such a conclusmr.l thus briefly: - Ga
erine of Siena is the mystic of the Trinity at work ifa thfz blo?d 0
Christ. Here is the substance of her entire teaching, identical i
every literary form, in spite of the fact that stress may be place
one or another point.

i

L]

Tre DocTriNe of HErR LETTERS: THAT THE ENTIRE Go];) ‘
L00D)
oF Man Consists 1N His Havine Been WASHED IN THE X

The letrers contain no other mystical teaching; t?ey are conceily
solely with the effects of the blood, even to their ultimate and pra e

A - .
¥ash,” “to nourish,” “to fill,” “to fortify,” “to be drenched,” “to lo

geself,” “to be re-created,” “to rekindle,” “to be drowned,” “to
i

f0ns, “most sweet,” “glorious and precious,” “most plentiful” blood.
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8pplications, To that extent do the letters serve to complete for us the
. .. . . . .
Characterization of the mystical personality of our saint, which was

B! ‘ieady partly determined in the experience of The Dialogue and the

teaching of the prayers.

€ The saint is not content to begin her letters with “I am writing. . . .”

Iistead, she writes in the very blood. “I, Catherine, write vou in the
\ y b4

Blood, with the desire. . .

' One gets an impression of the writer dip-
Ding her pen in the blood

to give greater vitality to her physical hand-

priting in union with Him. But even more, one has the certainty of

gérving in the saint a sort of vessel filled with the blood and merits
Bt the Redeemer which she distributes, by giving them in explanation

Rithe points desired by the one to whom her letters are addressed.

EShe extends the effects of the blood to occasions and feelings appar-

Bhtly dissimilar from the desire of meriting for the recipient what she
p'_'al es for him; whereas, to her mind, they are all, without distinction,
riched and made precious by the price of the blood. Again and again

e

8Hie repeats the same expression: “Drown yourself in the blood of Christ
Ehicified,” “Bathe yourself in the blood,” “Rejoice in the blood,”

row and be strengthened in the blood,” “Lose your weakness and
i

fidness in the blood of the spotless Lamb,” “And in Its light, run, like
ve knight, seeking the honor of God, of His Holy Church, and
agvation of souls in the blood.”

Gdhtinually there recur such terms as “to bathe,” “to plunge,” “to

se
be

: thed,” “to become inebriated” in the blood; together with the expres-

In the mind of Catherine no circumstance, no human sentiment, is

-;-_._* to the blood of Jesus Christ. She has experienced it and in this

ériment she has discovered, with an unspeakable relish, that in the
Qd of the Redeemer is every merit and every right of purifying
eatures of their wretchedness to render them worthy of the Trinity

Wjesus Christ, The various events of her life, such as are to be found

a;’ articular detail in one of her letters, should be convincing proof of

ct. Thus, whoever would verify the range of Catherine’s mysti-
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cal experience, not only in the essential details of her doctrine, but : 3
in their ultimate vital implications, should read the Letters; in them the
saint is more than ever a living personality and close to each of us.

Spiritual Growth through Retreats

‘t‘\“\“\\\““‘\\““.\‘\\“\“‘\‘\‘\\““‘\‘\‘\.“\‘\\

I N - - - ' .
ConNcLusIo ‘I' HE aim of these lines is to point to the strong bond berween the

two terms of our title, and further to emphasize the tremendous
nd recognized importance of that bond in these our days. But first it
ill be helpful to consider each term in itself, and to that end we con-
sider first, spiritual growth. Spiritual growth, of course, implies spirit-
al life, and that phrase is familiar. Spiritual life, as it is generally under-
§stood, is the interior life, the grace-endowed life of the soul. Father
dFarrell thus describes it in the June issue of Cross anp Crown: “He
man) lives by a shared divine life through grace. He guides his steps
by divine wisdom given him in faith. His heart is crowded with the
thappiness of a divine love infused into his soul. He throws his life at
f Bwering goals, secure in a hope that rests on omnipotence; each mo-
ent of his life echoes in eternity because Christ died on a cross. His
fwhole inner equipment of good habits for reasonable living in the
human mode has been perfected to the end of divine living in a manner

, . s 4
There exists, then, no conflict between Cath.crme s biography, 1;!;:}i y
ten by her confessor, and the works of the saint herscj,lf.. From t es’
two sources is most clearly evident the glorious Dominican tert_1a
“mystical personality, rooted in the Trinity, who labors in the world,
but especially in man, by means of and in virtue of the blood of ]
Christ, o - . y
The stages whereby Catherine of Siena’s mystical experience achie
its perfection can be suggested as follows: ‘ . X
1. By conforming herself to His passion, the saint achieved 2 con3
formity with Jesus Christ crucified. .
2. She arrived at that conformity by means of the Redeemer in
abyss of the Trinity. . .
3. The means and the symbol of these two transformations—or rat
’ . » 7 [
of her unique and total transformation—were Catherine’s dcvc’)tlor}’
i i ini an's every
the blood of Jesus Christ, by which the Trinity has cured m L
ill. _ . . -
Although other saints have nourished a like devotion, no o'ne, in ou A
opinion, has realized it in his experience and expressed it in %us tez;::_{ -,:J"
with such a uniquely personal prerogative. Precisely there 1s Cat enng
of Siena’s mystical personality incomparable; one cannot approach

without benefit to himself.

more than angelic; now his justice, his prudence, his courage, his zeal
§_r beauty are driving powers whose goals go as far as the goals of
. 0 .”1

As we know, this life is the supernatural life, as distinguished from
te grammatically correct “spiritual” life. This latter is really the life
f 2 human being on the human level only; 2 life of thought and a life
f love. It is, of course, a life worthy of our nature, but insufficient to
d us to the goal of perfect happiness, or union with God. It is this
life upon which God's great gift of the supernatural is built, and for
Which it is an absolute necessity. We shall have occasion later on to
ention both.

“fThe life briefly described in the first paragraph, given to us at bap-
ism, s all too seldom recognized. To so many whose religious knowl-

Arvaro M. Grion,

Convento S. Domenico
Faenza (Ravenna) Italy

This article has Eeen translated from the I:‘rench b‘y Ma.rk‘
Barron, O.P., Edgewood Academy, Madison, Wisconsin.

Father Farrell, Cross and Crown (edimriﬂ), June, 1949,
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